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law limiting sacrifice to one sanctuary did not become operative until 
some time after the fall of Jerusalem. 

The terrific results of the Greek invasion in the Maccabaean period 
are reflected in Isa. 56:9 — 57 : 13 which he regarded as an imitation of an 
older prophecy (p. 56). Chaps. 65 and 66 are thought to refer in part to 
practices on Greek soil (p. 57). To Isa. 63:1-6 and chaps. 34 and 
25 : 10 ff . are referred the Edomite invasion by the Hasmonaeans in the 
middle of the second century b.c. 

The author finds the basis for Isa. 9:1-7 in the triumphant march 
and conquests of Simon, 142-141 B.C. (p. 70), confirmed by archaeological 
evidence that needs further proof to be of value here. Isa. 52 : 13 — 53 : 12 
is said to be descriptive of the Hasidim, the pious ones who have proved 
themselves to be the true Israel; and the author asserts that a careful 
study of the tenses of the verbs here used "shows with absolute certainty 
that the suffering of the Lord's servant is an accomplished fact" (p. 72). It 
may be said that "absolute certainty" is an unknown factor in the 
syntax of Hebrew tenses, and is a precarious statement upon which to 
base an argument regarding a fundamental matter of interpretation. 

There is "no great difficulty in supposing that it (Isaiah) may have 
been finished in, or shortly after the year 140 b.c." To this later period 
all the remaining portions of Isaiah not mentioned above are assigned. 

The lectures cover all the territory from Isaiah's day down to 140 
B.C., and, of necessity, in a very cursory and condensed form. They are 
a splendid survey of the radical wing of scholarship, but the lecturer 
sometimes walks on very thin ice, and counts as proved some points 
which are still widely and rightfully questioned. 

Ira Maurice Price 

The University of Chicago 



NEW WORKS ON NEW TESTAMENT THEOLOGY 

Three works on New Testament theology have recently come to us 
from Germany, bearing respectively the names of the well-known authors 
Feine, 1 H. J. Holtzmann, 2 and Weinel. 3 

1 Theologie des Neuen Testaments. Von P. Feine. Zweite, stark umgearbeitete 
Auflage. Leipzig: Hinrichs, ion. xii+731 pages. M. 14.50. 

* Lehrbuch der neutestamenttichen Theologie. Von H. J. Holtzmann. In zwei 
Banden. Zweite neu bearbeitete Auflage. Herausgegeben von A. Jtilicher und W. 
Bauer. Tubingen: Mohr, 1011. xx+580 and xv+615 pages. M. 26.50. 

3 Biblische Theologie des Neuen Testaments: Die Religion Jesu und des Urchris- 
tentums (Grundriss der theologischen Wissenschaften. 19. AbteiL). Von H. Weinel. 
Tubingen: Mohr, 1911. xv+603 pages. M. 11.50. 
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Feine's second edition follows only a year after the first, which was 
reviewed at length in these pages. 4 A few words regarding the new 
edition are all that will be necessary here. The material has been 
rearranged and considerably supplemented, though the author's point 
of view and his general conclusions are the same as formerly. His 
interest is primarily theological rather than historical, his main purpose 
being to observe "the redeeming revelation of God in the person of 
Jesus." Moderately critical, literary, and historical processes are em- 
ployed to establish this result. The discussion centers, accordingly, 
about the figures of Jesus and his two great apostolic interpreters, Paul 
and John. The primitive Palestinian Christian community has interest 
for the author only in so far as it supplies "theological views as pre- 
suppositions of the Pauline theology." Nearly 450 pages of the volume 
are devoted to an exposition of the doctrines of Paul and John, the topics 
being classified in the main according to the categories of so-called 
systematic theology. Of the religious situation in which early Chris- 
tianity grew up, and of the pragmatic features of this new religious 
movement, we are told almost nothing. 

Holtzmann's two volumes are also a second edition, but they have 
been so thoroughly rewritten since the publication of the first edition in 
1897 that they are practically a new work. The plan of the new edition 
is, however, almost identical with that of the former, and the author's 
general position on the problems of New Testament study is essentially 
the same. The significant new feature is the bringing of the entire 
treatment up to date by citing recent literature and estimating the value 
of more recently expressed opinions. Though the volumes are issued 
under the editorship of Julicher and Bauer, the editors have done little 
more than to supervise the publication of the manuscript which was 
virtually completed, even to the writing of the "Preface," before the 
author's death in August, 1910. Thus it is the ripe fruit of a long life 
devoted to New Testament study by one who was in some sense a 
pioneer, and admittedly a leader, among German scholars since the 
appearance of his Synoptische Evangelien in 1863. 

How does the author define his task ? This is the fundamental query 
which one makes when taking up a volume on New Testament theology. 
The notion of a biblical theology, in the earliest days of that science, 
seems to have been an exposition of the doctrinal content of the biblical 
books for apologetic purposes. Biblical theology was merely the hand- 
maid of systematic theology. Even in a more advanced stage of the 

4 American Journal of Theology, XIV (1910), 448-50. 
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science, when students began to realize that the New Testament books 
were originally not systematic treatises on doctrine, the interpreter's 
chief aim often was to substantiate his own belief. Then came the con- 
ception — and in this respect Holtzmann's first edition was a real pioneer 
— that the New Testament writers' thinking should be studied primarily 
from their own standpoint; the adjustment between their thinking and 
modern thinking was not the task of the New Testament theologian as 
such. Thus one fundamental principle was laid down: this study should 
be purely historical in its aim. This is one of Holtzmann's chief canons 
in his present as well as in his earlier work. 

The purely historical interest may itself be variously limited. Atten- 
tion may be fixed upon the theological content of the New Testament 
writings, or an effort may be made to go behind that literature to the 
lives of the more important individuals there mentioned. The task then 
is to discover the chief religious ideas held by these individuals. This 
was the distinctive problem which Holtzmann sought to solve in 1897, 
and it is the one he keeps constantly before him in his latest work. First 
he expounds Jesus' teaching in the light of the religious and ethical 
thought-world of contemporary Judaism. The real Jesus of history 
whom he finds here is the figure portrayed in the Gospel of Mark, with 
the addition of a quantity of teaching contained only in the common 
non-Markan tradition of Matthew and Luke. Jesus was conscious of 
his messiahship from the beginning of his public activity, though at first 
he directed his teaching mainly along ethico-religious lines. But as 
Jewish opposition developed and he saw death approaching he openly 
declared that he was the Messiah and predicted his return upon the 
clouds in the near future. 

The theological problems of early Christianity are found to center 
about the interpretation of Jesus' person. During this period of growth 
Christianity came into contact with various religious notions of the 
contemporary peoples but did not become extensively indebted to them. 
It was mainly self-evolved, yet it was adjusted somewhat to meet the 
needs of heathen thinking. But Holtzmann views the development of 
early Christianity mainly from within. Paulinism is expounded in terms 
of the apostle's personal religious experience, on the basis of which his 
doctrinal formulations were constructed. Deuteropaulinism, as con- 
tained in Ephesians, Colossians, Hebrews, the Pastoral and the Catholic 
Epistles, and the "Johannine" theology, are expounded as different 
phases in the thinking of unknown individuals who were active in the 
history of the developing church. 
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The author's views may be said to represent the central position of 
critical New Testament thought in Germany for the last quarter of a 
century or more. The presentation can hardly be called stimulating 
and suggestive, but a wealth of information is laid before the reader. It 
is most gratifying to have at hand in so compact a form the results of 
that important school of New Testament interpretation of which the 
author was for nearly half a century the foremost exponent. The 
encyclopedic character of these volumes, with their very full index of 
Scripture citations, makes them especially valuable as works of reference. 

The task of New Testament theology is capable of yet another inter- 
pretation. Instead of fixing attention upon the religious thinking of the 
leaders in the New Testament period, one may attempt a genetic study 
of the entire religious situation which resulted in the differentiation of 
the new religion as described more or less completely in the New 
Testament writings. This is the task which Weinel undertakes. He 
observes that the name "New Testament Theology" does not accurately 
describe this discipline. It is rather a study of the early history of the 
Christian religion as a whole. It does not restrict itself to the New 
Testament literature but would draw from every available source, 
canonical or otherwise, for information regarding the rise of the new 
religion. Nor does it emphasize chiefly the Christian's own interpreta- 
tion of their religion, their " theology." This is only one phenomenon in 
their life, the whole of which is to be studied in the light of the circum- 
stances which led them to act and think as they did. Accordingly ethical 
and ceremonial items have a larger place than has commonly been given 
them by interpreters of early Christianity, and the New Testament itself 
is only the partial expression of a religious movement whose genetic 
relationships, whose life, whose ritual and doctrine, are to be studied as 
one phase in the history of oriental religion. 

Weinel begins by briefly outlining the religious situation in and about 
Palestine when Christianity appeared upon the scene. He observes that 
the polytheism of more ancient times was giving place, under the develop- 
ment of human culture, to a more unified world-view. In Greece 
pantheistic and atheistic tendencies were already manifest, but develop- 
ment in the direction of an ethical monotheism was retarded by the fixity 
of myths about the gods. Other peoples, particularly the Jews, had 
advanced much farther in this direction; yet the purer ethical teaching 
of the older prophets had, in Jesus' day, been obscured by the later 
formalities of legalism. The uppermost religious problem of all people 
at this time was how to escape the world and its suffering, hence all types 
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of religion gave first place to the question of redemption. Proposed 
solutions of this problem are to be seen in the mysteries, in mysticism, 
in Stoicism, and in eschatology. This general type is called the 
"aesthetic religion of redemption." 

In this setting Weinel examines the first stages of that religious 
movement known as Christianity. His treatment falls into two main 
divisions: Jesus, and Primitive Christianity. The latter is subdivided 
into the "primitive community," "Paul," and "the developing church." 
The history of the new religion, particularly in its ethical, social, doctri- 
nal, and organic aspects, is traced all through the New Testament perioa. 
Readers familiar with WeinePs Paul, the Man and His Work, will only 
need to be assured that the author still has the same suggestive way of 
depicting religious experience in the early days of Christianity. An 
examination of details is here impossible; it will be sufficient perhaps to 
look more closely at the author's exposition of the religion of Jesus. This 
not only shows his method, but it is also the section of the volume which 
some readers will think most open to criticism. 

In contrast with the ethically deficient "aesthetic religion of 
redemption" current in Jesus' day, Jesus is found to have been the 
exponent of a genuinely ethical religion. The phase of "aesthetic" 
religion with which he came into closest contact was eschatology. He 
did indeed participate in the eschatological hope of the Jews of his day. 
He preached the nearness of the kingdom, he held the current belief 
about the two ages, and he expected the end to come in his own genera- 
tion. Yet he is not to be reckoned with the apocalyptists; he stands 
rather with the old prophets. His main interest was for man's condition 
when the end should come and he was only remotely if at all concerned 
with times and seasons and the various details of apocalyptic imagery. 
Nor did he make fear of punishment and the promise of reward the 
chief incentives for a righteous life in the present. He would have man 
live now wholly in accordance with the will of God in order to attain 
purity of heart — the future could then be left entirely in God's care. By 
thus elevating the divine will to the place of supremacy, and making 
heart purity the supreme ethical requirement, Jesus brought ethical 
religion to its completion. Its fundamental content was unconditional 
surrender to God's demands as inwardly revealed in the religious experi- 
ence of one who lives a life of daily fellowship with God. 

Thus Jesus becomes the founder and first advocate of the "ethical 
religion of redemption" in its completed form. Salvation is not chiefly 
a matter of anticipation, something to be received at the end of the age. 
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It is available at present. The man who has realized a personal experi- 
ence of God, who has confronted the will and the love of God in Jesus, 
who has found forgiveness for his sins and help for his suffering, is 
already God's son and is in the "kingdom." Jesus' own relation to the 
attainment of this salvation is also fundamentally ethical. He believed 
that he knew better than anyone else what the divine will is and what 
the divine requirements are. Though supposing that he was the 
individual who would come upon the clouds, still he attached less 
significance to this thought, and scarcely spoke of it, in comparison with 
the stress he laid upon his prophetic mission to preach the love of God 
and redemption through spiritual fellowship with the divine Father. 

The method by which Weinel reaches these conclusions are, perhaps, 
less strictly genetic and religio-historical than those followed in his 
treatment of primitive Christianity. He applies the two-document 
theory to his sources with almost mathematical rigidity. The first canon 
of historicity is " double attestation " — the occurrence of material in both 
Mark and "L" (the saying-source), second place is given to "L," Mark's 
testimony is honored next, and value is occasionally attached to tradition 
reported by Matthew or Luke only. John is thought to contain rela- 
tively little of historical importance. In addition to these literary 
"tests" two of a more general character are used: (1) the exclusion of 
that which seems to show the special interests of the early church, and 
(2) the acceptance of that which seems new and superior to contemporary 
thinking. But the author cannot apply the last two tests consistently, 
for he treats Jesus' own religion before considering the life of the early 
church. Just what its special interests were and how high its thinking 
was capable of rising in the New Testament period are problems that 
have to be approached by way of that Urchristentum in which the gospels 
took form. And it is a question whether the writer has applied the 
methods and the results of his study in this latter field as rigidly as he 
should to the literary problem. What would have resulted had he been 
as ready as he was in the case of the Fourth Gospel to recognize the 
pragmatic interests affecting the composition of Mark and "L"? He 
could hardly have assumed the mathematical certainty that he has for 
much of this tradition. 

But perhaps it is unreasonable to demand of him too much 
"pioneering." Whatever uncertainty may be felt regarding some 
details of his work, his effort to write a New Testament theology in the 
light of psychology and history of contemporary religion cannot, it 
seems to us, be too highly commended. In this respect his book occupies 
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a unique position. But it can also be used to advantage by students 
who do not care so much for the author's point of approach as for the 
content of his interpretation. The index contains not only a full list of 
scriptural citations but an analytical register of the Lehrbegriffe of each 
New Testament book. 

Shirley Jackson Case 
The University of Chicago 



DISCUSSIONS OF GOSPEL ESCHATOLOGY 

Some important phases of the eschatological problem have recently 
been discussed by Hertlein, 1 Abbott, 2 Scott, 3 Emmet, 4 and von Dob- 
schutz. s Hertlein reiterates views formerly expressed in his Der Daniel 
der Rdmerzeit (Leipzig, 1908), and applies them more especially to the 
New Testament. The Gospel usage of Son of Man is thought to be 
derived solely from Dan. 7 : 13, and this section of the Book of Daniel 
is found to have arisen about the time of Jerusalem 's fall in 70 a.d. 
Daniel is also the source of the usage in all the other Jewish apocalypses. 
Consequently a date much later than that commonly supposed must be 
set for the rise of this usage. The term could not have been employed 
by Jesus, and its frequency in the gospels shows them to be late and 
largely fictitious products of the Christian movement. Hertlein 's work 
suffers from frequent outbursts against the "theologians" who have 
not given his opinions the hearing he thinks they deserve, and in his 
gospel criticism he seems unduly anxious to emulate the example of 
Bruno Bauer, who, he says, is one of the few "modernists" on the 
Protestant side. 

Abbott's volume is an exceedingly detailed study. In Book I the 
pre-Christian usage of Son of Man is examined, the result being a very 
high estimate of Ezekiel's phraseology as giving the key to Jesus' 

1 Die Menschensohnfrage im letzten Stadium: Kin Versuch zur Einsicht in das 
Wesen altchristlichen Schrifttums. Von E. Hertlein. Berlin, Stuttgart, und Leipzig: 
Kohlhammer, 1911. x+193 pages. M. 4. 

' "The Son of Man;" or Contributions to the Study of the Thoughts of Jesus. By 
E. A. Abbott. Cambridge: University Press, 1910. lii+873 pages. 16s. 6d. 

'The Kingdom and the Messiah. By E. F. Scott. Edinburgh: Clark; New 
York: Scribner, 1911. viii+261 pages. $2.00. 

* The Eschatological Question in the Gospels; and Other Studies in Recent New 
Testament Criticism. By C. W. Emmet. Edinburgh: Clark; New York: Scribner, 
1911. xiii+237 pages. $2.25. 

s The Eschatology of the Gospels. By E. von Dobschtttz. London: Hodder & 
Stoughton, 1910. viii+207 pages. 5s. 



